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Abstract

In the 20th century, Muhammad Igbal, one of the most influential figures in the intellectual
world of the Indian subcontinent, used his pen not only for literary concerns but also as a
declaration aimed at the awakening of the colonised Islamic societies. This article provides a
comprehensive analysis of the concept of caliphate, which occupies a central position in
Igbal’s verse works, in the light of historical events, spiritual symbols and political
perspectives. During the years of the poet’s lifetime, the Islamic world was on the brink of a
twofold dilemma. On the one hand, the Indian Muslims under British domination, and on the
other, the Ottoman Turks struggling for survival as the protector of the caliphate. Igbal did
not see the caliphate as a simple political power or a state structure with definite borders in
this crisis; on the contrary, he conceived it as a global super-identity representing the unity,
strength and spiritual cohesion of the ummah. In this study, which followed a qualitative
research method, it was determined that Igbal described the struggle of the Turks in the
Tripoli and Balkan Wars as a manifestation of the spiritual purpose of the caliphate in flesh
and blood. In his poem, Hudhur-i Risalat, Igbal states that the most valuable gift to be
presented to the Prophet when he enters his spiritual presence is a bottle containing the
blood of the martyrs of Tripoli. But through the consciousness of martyrdom. This is seen as
the Islamic nation’s honour. In his poems he mentioned Fatma Bint Abdullah, a fourteen-
year-old girl who was martyred for distributing water to Ottoman soldiers during the War.
Igbal demonstrated her as a defending the caliphate required self-sacrifice that transcended
gender boundaries, and that women also played a foundational role in this spiritual
construction. Another important dimension of the study is Igbal’s determinations on the
moral side of the caliphate and its legal basis. In his poem about the siege of Edirne, the poet,
who wrote about the Muslim soldiers not touching the property of non-Muslims and
remaining loyal to the law of war despite the fact that they were on the verge of starvation,
argued that the caliphate was the guarantee of justice and trust for non-Muslims as well. In
this respect, for Igbal, the caliphate represents a moral superiority against the colonialist
understanding of the West and the atrocities committed against societies. The article also
analyses Igbal’s unique stance on the political future of the caliphate. Igbal harshly criticised
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the attitude of the Khilafat Movement in the Indian subcontinent demanding help from the
British, describing it as Khilafat Begging. He argued that independence and the caliphate
could only be won through determination and resistance. He interpreted and supported the
decision of the Turkish Grand National Assembly to abolish the caliphate not as a destruction,
but as the abandonment of the institution’s dysfunctional monarchical form and the
resurrection of its republican and democratic spirit in a modern state structure. In
conclusion, this study reveals in detail how the caliphate was positioned in Igbal’s world of
thought as a symbol of liberation from dependence on the West, a revival based on the Qur’an

and the ideal of universal justice.
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20. yiizy1l Hint alt kitasinin diisiince diinyasina yon veren giiclii isimlerden biri olan
Muhammed Tkbal, kalemini sadece edebi kaygilarla degil, sémiirge altindaki Islam
toplumlarinin uyanisini hedefleyen bir bildiri niteliginde kullanmistir. Bu makalede
ikbal’in manzum eserlerinde merkezi bir konumda bulunan hilafet mefhumunu; tarihi
olaylar, manevi semboller ve siyasi perspektifler 1513inda kapsamli bir analize tabi
tutmaktadir. Sairin hayatta oldugu yillarda Islam diinyas: iki yonlii bir ¢ikmazin esiginde
bulunmaktaydu. Bir tarafta ingiliz tahakkiimii altindaki Hint Miisliimanlari, diger tarafta ise
hilafetin hamisi sifatiyla hayatta kalma miicadelesi veren Osmanh Tiirkleri. ikbal, bu
buhranli siiregte hilafeti basit bir siyasi gii¢ ya da sinirlari belli bir devlet yapisindan ibaret
gbrmemis; onu bilakis immetin vahdetini, mukavemetini ve manevi kenetlenmesini temsil
eden kiiresel bir tst kimlik olarak tasavvur etmistir. Nitel arastirma y6ntemi izlenen bu
calismada, ikbal'in Trablusgarp ve Balkan Savaslari &zelinde Tiirklerin sergiledigi
miicadeleyi, gosterdikleri azim ve ¢abay1 hilafetin ruhani gayesinin ete kemige biirtinmiis
bir tezahiirii olarak betimledigi saptanmustir. Huziir-i Risdlet adli siirinde ikbal, Hz.
Peygamber’in manevi huzuruna ¢iktiginda ona sunulacak en degerli hediyenin, iginde
Trablusgarp sehitlerinin kaninin bulundugu bir sise oldugunu belirmistir. Siirde ifade
edilen bu metafor, hilafetin korunmasinin askeri glicten ziyade, iimmetin onuru olarak
goriilen sehadet bilinciyle miimkiin oldugunu vurgulamak istemistir. Benzer bir sekilde,
Trablusgarp Savasi sirasinda Osmanli askerlerine su dagitirken sehit diisen on dort
yasindaki Fatima bint Abdullah’ siirlerine tasiyan ikbal, hilafet savunmasinin cinsiyet
sinirlarini agan bir fedakarlik gerektirdigini ve kadinlarin da bu manevi insada kurucu bir
rol iistlendigini ortaya koymustur. Calismanin bir diger énemli boyutu, Tkbal’in hilafetin
ahlaki tarafina ve hukuki zeminine dair tespitleri olmustur. Edirne Kusatmasini konu alan
siirinde, Miisliiman askerlerin aglik sinirinda olmalarina ragmen gayrimiislimlerin malina
el slirmeyisini ve savag hukukuna sadik kalmalar: isleyen sair, hilafetin gayrimislimler i¢in
de adalet ve giivenin teminati oldugunu savunmustur. Bu minvalde hilafet, ikbal iin
Bati'nin s6miirgeci anlayisina ve toplumlar nezdinde isledigi vahsetlere kars1 ahlaki bir
tistiinliigii temsil etmektedir. Ayni zamanda makale, tkbal’in hilafetin siyasi gelecegine dair
kendine 6zgii durusunu analiz etmektedir. ikbal, Hint alt kitasindaki Hilafet Hareketi'nin
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ingilizlerden yardim talep eden tavrim Hilafet Dilenciligi olarak niteleyerek sert bir dille
elestirmistir. Bagimsizligin ve hilafetin ancak miicadele azmi ve direnisle kazanilabilecegini
savunmustur. Tlrkiye Biiyiik Millet Meclisi'nin hilafeti kaldirma kararini bir yikim olarak
degil, kurumun islevsizlesmis monarsik formunun terk edilerek, 6ztindeki cumhuriyetci ve
demokratik ruhun modern bir devlet yapisinda yeniden diriltilmesi (igtihat) olarak
yorumlamis ve desteklemistir. Sonug olarak bu calisma, Tkbal’in diisiince diinyasinda
hilafetin; Batr'ya bagimhliktan kurtulusun, Kuran temelli bir dirilisin ve evrensel adalet
idealinin sembolii olarak nasil konumlandigini detayli bir sekilde ortaya koymaktadir.

Anahtar Kelimeler
Urdu Dili ve Edebiyat;, Muhammed Ikbal, Siir, Hilafet, Tiirkler.
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Introduction

Lexically, the Caliph denotes the individual charged with the Imamate of the Muslims
and the protection of the faith, serving as the deputy of the Prophet Muhammad '. Caliph:
The individuals who served as the heads of the Islamic state as successors to Prophet
Muhammad, the last prophet of the Islamic religion ? Following the campaigns launched by
Yavuz Sultan Selim against Egypt in the 16th century, Mecca, Medina, and Jerusalem came
under the sovereignty of the Ottoman Sultanate, and the office of the Caliphate was
transferred from the Abbasids to the Ottoman Sultanate. Following the establishment of
the Republic of Tiirkiye, the office of the Caliphate was abolished by a law enacted by the
Grand National Assembly of Tiirkiye on March 3, 1924. Muhammad Igbal summarized his
views regarding its abolition in his book titled The Reconstruction of Religious Thought in

Islam as follows:

It is this author’s personal opinion that the Turkish perspective on this matter is
entirely accurate. It is not necessary to engage in superfluous debate at this juncture.
It is evident that the Republican form of government is in complete alignment with
the fundamental principles of Islam. It appears that modern Tiirkiye has adopted the
Mu'tazilite perspective, which conceptualises the universal Imamate as a matter of
expediency, i.e. a necessity of the time. The Turks posit that they must undoubtedly
benefit from their past political experiences, which clearly demonstrate that the idea
of a universal Caliphate has failed in practice. The viability of this concept was
contingent upon the Islamic State’s status as a singular entity. However, with the
disintegration of the Ottoman Sultanate, numerous independent political units
emerged. By this point in time, the concept had lost its universal efficacy and ceased
to be a living factor in the structure of modern Islam. Furthermore, it had become
counterproductive in terms of facilitating the reunification of independent Muslim
states. The Turks may counter by proffering additional justifications: "Why should we
not learn from our past political experiences? *

It is evident that Muhammad Igbal (d. 1938), a preeminent philosopher and poet of
Modern Islamic Thought, assigned a distinctive status to the institution of the Caliphate
within both historical and political contexts. It was asserted that the Caliphate constituted
an institution that, in addition to representing religious leadership, ensured the unity,
morality, revival, and political integrity of the Islamic ummah. Igbal linked the decline of
the Caliphate’s function during his era with the loss of self-consciousness within Muslim
societies. Igbal’s theory posits that this office is imbued with a spiritual dimension that
wields the ability to influence the destiny of Muslims. Muhammad Igbal, who closely
followed the process of the abolition of the Caliphate in Turkish society, linked this

' Tiirk Dil Kurumu Sézliikleri, “Halife” (Erisim 8 Aralik 2025).
> Siileyman Karagiille, “Hilafet-Halifelik”, Bilgi ve Hikmet 3 (1993), 53.

Muhammed ikbal, islam’da Dini Diisiincenin Yeniden Yapilandirilmast, ev. Celal Soydan (Ankara:
Hece Yayinlari, 2015), 154-155.
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development to the necessity of a political restructuring in the Islamic world. He advanced
the notion that the Caliphate should undergo a reinterpretation, deviating from its
conventional structure and adopting a form that would align with contemporary social
realities, thereby reflecting its fundamental principles. Consequently, Igbal did not fully
accept or support the Khilafat Movement, which was established in the Indian subcontinent
to support the Caliphate held by the Ottoman Sultanate. Despite his involvement as a
member of the movement’s Punjab provincial committee and attendance at several of its
conferences, he did not engage in active participation due to the divergence in his
ideological perspectives with those of the other members. Moreover, he did not give his
approval to the request by the Khilafat Movement committee for Britain to provide aid in
favour of the Ottoman Sultanate®.

The first quarter of the 20th century was a period of great political, cultural and social
transformation in the Islamic world. Among the important poets of this period was
Muhammad Igbal, a poet, philosopher and political leader who blended the riches of East
and West in his poetry and called for the awakening of humanity in his works.’ Through his
poetry, Muhammad Igbal viewed the institution of the caliphate not merely as a political
authority but also as a symbol of the spiritual unity, revival, struggle, and social solidarity
of the Islamic ummah. Igbal viewed the caliphate as a position of faith, heroism, and
struggle based on the spirit of the Qur’an, and he also addressed the spiritual struggle
against Western colonialism in this context. Historical events such as the Tripolitania and
Balkan Wars are seen to be among the elements that shaped Muhammad Igbal’s
understanding of the caliphate. He particularly emphasised the Ottoman State’s and
society’s commitment to law and justice. Igbal linked the loss of the caliphate to a focus on
spirituality, heroism and the spirit of struggle, stating that salvation could only be achieved
through unity, revival and jihad. He also sought to establish a philosophy of life that would
pave the way for Muslim nations to rebuild themselves in accordance with the essence of
Islam and to lay the foundations for a new way of thinking in Islam °, Particularly influenced
by the struggle, solidarity, and sense of community of the Turks, who held the caliphate,
the poet wanted the people of the Indian subcontinent to show the same effort and
endeavour to free themselves from colonialism and slavery in the face of the West. Igbal
believed that Muslims could progress both materially and spiritually. He tried to explain to
them that they needed to use their own potential for Islam to regain its powerful position.’

*  Celal Soydan, fkbal’e Dair (Ankara: Hece Yayinlari, 2016), 44.

°*  Mehmet Kemal Gakmakgi, “Muhammed fkbal’in 'Hareket Zili’ Eserinde Edebi Sahsiyetler”, Ssylem
Filoloji Dergisi 10/1 (2025), 206.

¢ Celal Soydan, “Ikbal Felsefesinde Kadinin Yeri”, Niisha: Sarkiyat Arastirmalart Dergisi 3/9 (2003), 56.

Hakan Kuyumcu, “Cocuk ve Geng ikbal’in Siir Diinyasinda”, Tarihin Pesinde Uluslararast Tarih ve
Sosyal Arastirmalar Dergisi 5 (2011), 75.
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Indeed, the resistance and struggle displayed by the Turks, who faced material
hardship, transcended political struggle and became a manifestation of the spiritual
mission that strengthened the caliphate. In his poems, the poet emphasised that the entire
Islamic world should share the same consciousness and effort as the Turks in their struggle.
Reflecting in his poems that the caliphate, without straying from the essence of Islam’s
fundamental principles, also regarded the safety of life and property of non-Muslims as a
trust, Igbal sought to revive the historical legacy by reminding Muslims of their past power,
splendour, and courage. A rational and reformist writer, Iqbal was aware of the importance
of the caliphate, but he placed greater emphasis on the independence of nations.’

This study examines how Igbal conveyed the concept of caliphate in his poetry, how it
intertwined with historical events, and how he portrayed the caliphate as a historical,
political, and mystical office in his poems. It concludes that in Igbal’s ideology, the caliphate
was not only a political authority but also the source of the moral and spiritual revival of
the ummah. It was also observed that Igbal’s caliphate contained the ideal of independence
for the ummah and self-sacrifice that transcended social gender boundaries. This article
aims to examine the spiritual and symbolic meanings that the concept of caliphate carries
in Muhammad Igbal’s poetry.

Using a qualitative approach based on textual analysis, this study will analyse Igbal’s
poems that reflect his perception and concept of the caliphate and its implications for
Muslims in the Indian subcontinent.

1. The Emphasis on Caliphate in the Poetry of Muhammad Igbal

The poem In the Presence of the Prophet was composed by Muhammad Igbal on
October 26, 1911. At that time, due to the ongoing Balkan War, a meeting was convened at
the Badshahi Mosque in Lahore under the auspices of Maulana Zafar Ali Khan. Maulana
Zafar Ali Khan was the editor of the Zamindar newspaper, a writer, a poet, and a figure who
played an active role on political platforms to ensure unity between Hindus and Muslims.’
This poem was sent to the medical mission that had been assembled to help the wounded."
In this poem, Muhammad Igbal refers to the period when the whole world was in turmoil,
based on the difficulties experienced by the Turks, who held the caliphate, in the political
and military spheres. The Turks, who held the caliphate, entered the Tripoli War with Italy
between 1911 and 1912. Referring to the Turks as the honour of the ummah in the Tripoli
War, Muhammad Igbal emphasised that the caliphate was not merely a political institution
but represented the ideal of unity in the Islamic world. He supported the mission of the

Muhsin Ramazan Issever, “Muhammad Igbal and the Turks”, Akademik Platform Islami Arastirmalar
Dergisi 8/2 (2024), 250.

Hatice Gorgiin, “Balkan Savaslari ve Mevlana Zafer Ali Han”, Sarkiyat Mecmuas: - Journal of Oriental
Studies 35 (2019), 5.

Khwaja Hameed Yazdani, Sharh-e-Bang-e-Dara (Lahore: Sang-e-Meel Publications, 2006), 343.
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caliphate through the martyrs who displayed great heroism in this war. The metaphor of
the vial presented by the poet to the Prophet is a symbolic representation of the notion
that the survival of the office of the Caliphate is contingent upon the presence of a profound
sense of devotion, as opposed to being reliant upon military might. The blood contained
within the vial is a metaphorical representation of the honour of the Muslims. He proposes
areinterpretation of the Caliphate, conceptualising it as a spiritual centre protected by the
consciousness of martyrdom, rather than a state structure confined within geographical

boundaries:
You emerged from the world’s garden in R Il L Jﬁ
the form of fragrance. T ’
What gift did you bring us from the world? WL L F U ke e
O Messenger! There is no comfort in the o df T o Ly
world,
The sought-after life is not here. & o &.}- » o d/ S I
There are thousands of tulips and roses in oA J’/ s 20 Usiln
the garden of life;
But none of them carry the scent of loyalty. F o db/ w2 S d/ bs
But I have brought you a crystal vial to ur LY ,.ff I o /(
offer you o ’
And what is within it does not even exist in L?wjudww?'é—wd’ﬁi
paradise:
The honour of your ummah shines within oS el Cia;
it T ‘

i

The blood of the martyrs of Tripoli is in it! 2w i e 6 Ut £ P

In September 1911, the Italians attacked Tripoli, located within the territories of the
Ottoman Sultanate. However, during this war, the Turks faced several difficulties in terms
of military, financial, food and health. With the support of the as-Sanusi”, who were
extremely loyal to the Caliph, the Ottoman Sultanate achieved partial success in the

" Muhammed ikbal, Hareket Zili, cev. Celal Soydan (Ankara: Hece Publications, 2019), 168.
2 Allama Igbal, Bang-e-Dara, ed. Basheer Ahmed (Delhi: Duniya Publications, 2024), 230.
13 A Sufi order attributed to Muhammad ibn Ali as-Sanusi (d. 1859).
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struggle against the Italians *. During the war, Fatima bint Abdullah, a girl who was only
fourteen years old at the time, took on the task of distributing water to the wounded with
religious fervour. Igbal, who read about Fatima’s self-sacrifice on the battlefield in Arab
newspapers, was deeply moved. Upon this, Igbal immortalised Fatima’s story and guided
future generations.”” Written in the context of the Tripoli War, this poem is a powerful
example reflecting the importance of the Caliphate for the Islamic world. Conveying the
Ottoman Caliphate’s struggle against Western colonialism, this poem has been passed down
as a source of dignity and honour for the martyrs of Tripoli. This poem shows that the
martyrdom of a woman embodies a spirit of faith and self-sacrifice that transcends the
social gender boundaries of the caliphate ideology. Muhammad Igbal expressed his
thoughts on women in some of his poems written in Urdu. In Bang-e Dara, Iqbal wrote a
poem titled Fatima binti Abdullah.' The poem calls all members of the ummah to struggle
through the female hero, exalting the concept of caliphate with an emphasis on
martyrdom. The character of Fatima in this poem stands not only as an individual heroine
but also as a symbol that the Caliphate will not perish:

imal ' PR
Fatima! You are the pride of the ummah, o iy el LyTi! b

Every particle of your earthly body is pure. o ¥ Jo et EB
O desert-born houri! This happiness is your Up’ 7 s N d V77 e
destiny, - -
To serve the warriors of the faith was your Up’ o ) & &m/ d/ 0> b
destiny. ) o

You fought jihad without sword or shield in e E L r e L i
the way of Allah, ? o -
What great courage the martyr’s devotion i uj TR P
has given you. ~

Was there such a bud in that autumn u”:u“)v U ek S J(,«
garden? ) )
Such a spark, O Lord, was there in our ashes? [ Of" 7 ;/@ ok & S 5
In our desert, there are still many hidden oty ST et P17 ]
gazelles. U ) y

Arzu Giftsiiren, “Trablusgarp Savasi’nin Urdu Siirine Yansimas1”, Sarkiyat Mecmuast 41 (2022), 43.
¥ Yazdani, Sharh-e-Bang-e-Dara, 376.

Recep Durgun, “Merhume Validem Anisina isimli Siir Isiginda Allame Muhammed ikbal’de Anne
Sevgisi”, Dogu Dilleri Dergisi 10/1 (2025), 58.
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And in the rain-spent cloud, the lightning
sleeps.

Fatima! Though our eyes shed tears of
mourning for you,

Yet the melody of joy is also present in our

!w%"'icff&fdjééﬁég L
4@“24.;057‘)@’;’,(1)&

e AN S ep F

mourning.

How joyful is the dance of your soil - /f‘ W 5 Jo 5 A
Every particle is filled with the essence of life. el L df} i
There is a commotion in your silent grave. O b e §F s

A new nation is rising in its embrace.

Though I do not know how vast its aims may
be,

I see it being born from your grave.
New stars are appearing in the sky.

The human eye is unaware of their light

waves.

They have only just emerged from the dark
chamber of days.

Their light is still unaware of the morning
and evening’s confinement.

There is an old style in their glow, and a new
style too.

And also the reflection of your destiny star.”

o SFTUt M

c,,»&w;Jg!Jun/é.
o

wéﬁ/J'Ju'unwgf%)T
e o Tl L

derd e pfia oo
= pUesb et e 11

RN P e 48 4
e &1 o QS 7

B ik 5

Another poem by Muhammad Igbal When evaluated in the context of the Caliphate, the
Siege of Edirne is an important work reflecting the religious and political leadership
assumed by the Ottoman Sultanate in the Islamic world. In this poem, the poet defends the

7 ikbal, Hareket Zili, 184.
'®  Igbal, Bang-e-Dara, 241-242.
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existence of the ummah and the legitimacy of the Caliphate in the struggle between the
West and the Turks. The poem reflects that although Ottoman State soldiers faced material
difficulties throughout the war, they remained true to the core principles of Islam, viewing
the caliphate as a trust that guaranteed the safety of life and property even for non-
Muslims. The poem emphasises the Ottoman army’s and society’s commitment to law and
religious values in the context of the caliphate. It was also asserted that the most significant
difference distinguishing this army from the Western army is its adherence to morality and
justice. Igbal further elaborated on the concept of the Caliphate, emphasising its role as a
symbol representing not only the Muslim community but also universal justice:

When the battle between right and Uf AP u’"/( AL o

wrong began in Europe

Truth was forced to take up the sword. ey d‘uT ;: o
The cloud of the cross encircled the d o A /3 oS
crescent ’
Shukru Pasha was besieged in the Uy P s Jc
castle of Edirne. i

The provisions of the Muslim soldiers o Sy L Url (J./
ran out

Hope hid its face from view. Ly = afTM’ 2
Finally, by order of the Turkish army - (G L& p/‘ T
commander,

the 'Law of War’ was made the city’s Ly ¥ 2 G ST
law. )

Everything was transferred to the Jﬁ'ﬁv o J V55 d nd .
army’s provisions.

Shahin was left in need of even a U e 525 1 21y DS e
sparrow’s grain. )

However, as soon as the city’s mufti el o S B ug
heard this,

He blazed with anger like Mount Tur. Vb 5510 fr L Ve
The property of a non-Muslim is e (1/ yed ¥ s

forbidden to a Muslim soldier.

This fatwa spread throughout the city. Uy o o7
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The soldier did not touch the property eF B Gl s st up: P J ¥4
of Jews and Christians.
Muslims were compelled to obey 000 7 - (ﬁ s (L/

Allah’s command.”

Muhammad Igbal’s poem Daryuza-e Khilafat (The Beggar of the Caliphate) is also among
the important poems that inspired the people . In this poem, Muhammad Igbal argues that
the caliphate is not just a political office, but an office that Muslims must claim for the sake
of independence, honour and religious responsibility. Muhammad Igbal heavily criticises
Muslims for losing their will to determine their own destiny, losing the caliphate, and
waiting for it to come from elsewhere, viewing this situation as contrary to the historical
and deep-rooted tradition of the ummah. In this vein, Igbal states that the caliphate can
only be achieved through struggle, sacrifice and jihad, adding that a caliphate gained
without struggle will not bring dignity and will have no meaning from an Islamic
perspective. The occupation of Anatolia by imperialist powers in the aftermath of World
War I engendered a climate of profound disquiet among the Muslim populace of the Indian
subcontinent. The occupation of the Turks, who held the Caliphate, effectively deprived
the region of Anatolia -regarded as the centre of the Islamic world- of its independence.
The Khilafat Movement was initiated by Indian Muslims with the objective of liberating the
centre of the Caliphate from this occupation. Concurrently, the leaders of the Khilafat
Movement established contacts with the British Government to secure independence for
the Turks, whilst simultaneously mounting a major mobilisation to provide financial aid to
them. However, Igbal did not approve of the Khilafat Movement for certain reasons; in his
view, this entity had not chosen the most appropriate method to achieve its goal. This was
due to the fact that the Khilafat Movement lacked the capacity to impede the actions of the
British government. Furthermore, a subordinate mindset prevailed over the practical and
intellectual methodologies employed by this movement. It is his contention that the
Khilafat Movement was predicated on the principle of begging. In his poem entitled The
Beggar of the Caliphate, he evaluates this Movement as follows:

If the country is lost, let it be lost Lbie b= 0l Ny
Do not deviate from Allah’s command. &;’ LS e fb/" j
Have you no knowledge of history? e Lﬁ')?é Fed 3 %

¥ ikbal, Hareket Zili, 186.

Igbal, Bang-e-Dara, 243.

Hatice Gorgiin, “Pakistan ve Tiirkiye iliskilerinin Gelisiminde Hindistan Hilafet Hareketinin
Etkileri”, Dogu Arastirmalan 2022/26 (2022), 62.
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You have begun begging for the (j’ TP /J eI
Caliphate!

If we cannot take it with our blood, e % S oW
That sultanate is a disgrace for a d‘w’t w b L
Muslim! ’ ‘

Begging for mummy medicine from Wb Utz J"éﬂﬂ/
others ) ’

Is more shameful than the breaking of 23&%’, F5 u,/{“., e
my bones.” )

Muhammad Igbal, who conceptualised the caliphate as the order of Islamic states,
asserted that true superiority lies in piety*. The poet sees the loss of the caliphate as the
loss of the political and spiritual power of the Islamic world. Igbal, who does not see the
idea of the caliphate as political power, expresses that this idea is a moral and religious
responsibility and describes it as an institution that regulates the spiritual life of the Islamic
ummabh. Igbal states that the caliphate is a means of salvation, especially for Eastern
societies, and emphasises that it is based on a universal consciousness of the ummah that
transcends race. He rejected the concept of territorial nationalism, advocating instead for
the unification of Muslims into a single nation”. At the same time, the poet sees the
caliphate not only for Muslims but as an element of balance and justice throughout the
world. Muhammad Igbal, recalling the power, splendour and courage of the past, desires
the revival of the historical heritage. Believing in the power of the Caliphate, Muhammad
Igbal expressed his desire for a Caliphate, especially as it existed in the past, in his poem
The Islamic World as follows *. Furthermore, Igbal articulated his Pan-Islamist thought by
revealing the vast extent of the Caliphate’s boundaries:

Power has slipped away, and the uf J”( u@q’ St = U WA z
people’s eyes have been opened. i i )
Allah has granted you sight, O ;’ s P s S s ST

heedless one: see your surroundings.

22 jkbal, Hareket Zili, 220.

Igbal, Bang-e-Dara, 267.

Sekban Halifat, “Ikbal’in Thya Projesinin Analizi”, Muhammed Ikbal Kitabi: Uluslararast Muhammed
Tkbal Sempozyumu Bildirileri (istanbul: istanbul Biiyiiksehir Belediyesi, 1997), 190.

»  Amna Afreen, “Igbal’s Islamic Political Ideas”, Al-Adwa Journal 41/29 (2014), 51.

Gorgiin, “Pakistan ve Tiirkiye fliskilerinin Gelisiminde Hindistan Hilafet Hareketinin Etkileri”, 65.
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It is better to be torn apart than to beg
for mummy’s medicine,

0 ant! Do not even beg from Solomon.
The salvation of the East lies in the
unity of the people

The Asians are still unaware of this
truth.

Moreover, abandon politics and enter
the bounds of religion,

Wealth and property are the fruits of
protecting the Harem.

Unity is needed to protect the Muslim
Harem

From the banks of the Nile to the lands
of Kashgar.

Whoever makes distinctions based on
lineage and race shall perish.

Whether they be the tent-dwelling
Turks or the noble-blooded Arabs.

If lineage comes before religion for a
Muslim,

They will vanish from the world like a
speck of dust.

If your desire is to restore the world
through caliphate,

Then find a heart like that of your
ancestors and bring it forth.

"0 you who cannot distinguish the
hidden from the obvious, beware,
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Beware of being addicted to the B & /QUC; P
quarrel between Bakir and Alif”’

Igbal views the caliphate not merely as a formal institution but as a force that mobilises
the Muslim community. According to the poet, the caliph is the one who frees the Islamic
ummah from stagnation, inertia, and issues of self-interest. He states that a symbolic
caliphate based on form enslaves Muslims, whereas a true caliph liberates the ummah and
makes them witnesses of Allah on earth:

You asked me what religious e o wi® § el - il i
leadership is, i
May Allah grant you knowledge of oo U S Z 4
secrets as He has granted me. ) C
The true leader of your time should be Gy ¥ LS e
someone who ) T
Who tires you of both the present and - /ﬂ;‘ it o é" 7
the moment. ) ’
Who shows you the face of your true et SIS 4 P ETL ey
beloved in the mirror of death

And make life even more difficult for S nd
you. -

May it give you a sense of loss and boil Sy Oy ol £ s
your blood,

Sharpen you like a dervish’s wrist with g Z Szl d/ B

a stone and turn you into a sword.

Religious leadership that makes the d/ el o U ik 255
Muslim a slave to sultans

. 29
Is a destruction for the ummah. 0, ey ¥ u:}; Y

Muhammad Igbal, in the following poem, expresses that the Turks reflect the spirit of
freedom and struggle, and that they are making a great effort to keep the caliphate alive.

77 ikbal, Hareket Zili, 227-228.

28

Igbal, Bang-e-Dara, 275.

29

Celal Soydan, Musa Vurusu & Hicaz Armagant Muhammed ikbal (Ankara: Hece Yayinlari, 2013), 67.
*  Khwaja Hameed Yazdani, Sharh Zarb-e-Kaleem (New Delhi, India: Qaari Publications, 2009), 48.
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Igbal prays and hopes that the Muslims in India will also be blessed with the spirit of revival
and struggle, as in the Turks. The poet, who links true prostration to keeping the spirit of
the caliphate alive, wants Muslims living under colonial rule, deprived of work, production
and the power to struggle, to rise again and return to the revitalising essence of Islam. In
the poem, he associates the prolonged prostrations of Indian Muslims with the
phenomenon of slavery:

After prayer, the Turk mujahid asked W dd &",«,Q;LJ/
me:
Why do your imams make you ﬂ’bll@jlﬁu”uz"/%’ﬂf S

prostrate for so long?

That simple mujahid, that free

ST s o 4 32 5l 0
believer

How would he know what the prayer B o 7, Vel L’ﬂ;»‘/'?
of the slaves is like.

tl;r;z F::(;lei Zcz\;ledthousands of things s d 7 e o
The order in the community is only B L Ul F s L uﬁ:’
through their work!

The bodies of slaves are deprived of o = Fir % o
the fire of labour '
For it is forbidden for them to o ot s Loy e S
advance day and night. )

If they prolong their prostration, - _F U S L
what is there to be surprised about? o )

Do the poor have anything else to do s Ll S U u Ll
but prostrate?

M(;zy Allah grant this to the imams of S LS oy
India as well.

The prostration that carries the 32 e e di)' d/ e S s

message of life for the nation!”

31

Soydan, Musa Vurusu & Hicaz Armagdant Muhammed Ikbal, 218.
32 Yazdani, Sharh Zarb-e-Kaleem, 159.
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Muhammad Igbal relates the caliphate to the spirit of the Qur’an and associates its
essence with love and spirituality, not oppression and tyranny. In this vein, the poet sees
the true foundation of the caliphate as an authority that has been purified of the self and
has attained divine manifestation. Expressing that the power of the caliphate comes from
spiritual maturity rather than worldly oppression, Igbal states that this position is
established through faith, love and spirituality. The poem refers to Muslims’ corruption,
their inability to preserve their identity and their surrender to the West; it mentions that
they have lost the spiritual power they once possessed and have become slaves to the West.
Interpreting it as a spiritual position centred on the Qur’an, he attributes the loss of the
caliphate to Muslims’ detachment from the spirit of love, spirituality, heroism and faith:

In darwishhood, where the spirit of q.l“/){ o5 Unie i J
the Quran is unveiled

Who can know the thousands of (37; L e S P
stations? o

When the self-realises its own & b= 87 B 6
superiority : )

This station is called the station of duw S o oo st
sultanate. i

This station is the measure of the ¥ B S e oo 5t
believer’s strength ) ‘

It is because of this station that man is &@, qu' ’/,T/_ oo 51
the Shadow of Allah.

This rank is not about coercion and Y o3 Y
force, but about love and devotion.

For worldly governance is not possible &L Iz UG N
through oppression and coercion. ’ ’

You have been enslaved to servitude. e o S JSU
This is why you cannot preserve your dbf d/ B UC e £ e
darwishhood. '

The Islam in which the traces of oF Ll S FEE o Je
prostration shine upon you like the ’

moon

was purchased from you by the GW wd ul,; o dy
Westerners.

Yakin Dogu Universitesi Islam Tetkikleri Merkezi Dergisi [ e-ISSN: 2687-4148



18 + The Historical and Symbolic Dimensions of the Emphasis on Caliphate in Igbal’s Poetry in the 20th
Century

That radiance, which rivals the moon e T T o b

and sun,
No longer resides in your stars.” 34 Y.z -

g y Q&0 U Ul o f 2 (S
Conclusion

Among the most important intellectuals of the 20th century, philosopher and poet
Muhammad Igbal viewed the caliphate not as a political authority but as an institution
representing the existence, unity, and spirituality of the Islamic ummah. He also saw the
caliphate as a symbol of resistance against colonialism during this difficult period for Indian
Muslims and the Ottoman Sultanate. In this regard, he equated the struggle of the Ottoman
Sultanate during the Tripolitania and Balkan wars with the dignity and honour of the
ummah. He exalted the caliphate office with the concept of law and justice, arguing that
the self-sacrifice demonstrated by the Islamic community transcended the concept of
gender. According to Igbal, this office is an authority established not by coercion but by
faith and spirituality. Linking the loss of the caliphate to Muslims’ loss of spirituality, self-
sacrifice and determination to fight, Igbal stated that salvation could only be achieved
through a revival based on the Holy Quran, ummah consciousness and struggle. In this vein,
the poet expressed that the Caliphate is a consciousness of struggle that makes no
distinction between men and women. Through the poems he penned, he emphasized that
this institution transcends geographical boundaries and encompasses all Muslims of the
world, rather than being grounded in lineage, race, or ethnic origin.

Muhammad Igbal viewed the caliphate as an office symbolising the unity and
independence of Muslim societies; he called it the guarantor of justice, law and security.
His works reveal that symbols of the caliphate, such as martyrdom and self-sacrifice,
strengthen the consciousness of the ummah. According to him, becoming dependent on
the West and losing one’s spirituality is equivalent to losing the caliphate. The historical,
spiritual and political dimensions of the concept of caliphate in Igbal’s works offer a
noteworthy framework of thought for Muslims. This study attempts to convey how
Muhammad Igbal reflected the phenomenon of caliphate in his poetry and how he related
it to historical figures and events.

33

Soydan, Musa Vurusu & Hicaz Armagani Muhammed Tkbal, 44.
3 Yazdani, Sharh Zarb-e-Kaleem, 29-30.
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